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INTRODUCTORY REMARKS

Mr. Chairman, Comrade Mersie Jjigu,
Minister of Planning of the PORE,

His Grace the Most Reverend and Right Honourable
Dr. Robert Runcie,
Archbishop of Canterbury and Primate of the Church of England,

Honourable Ministers,

His Excellency Mr. Salim Ahmed Salim,
Secretary-General of the Organization of African Unity,

African Economists, Planners, Statisticians and Demographers
currently participating at ECA Conferences,

Your Excellencies Ambassadors,

Distinguished guests,

Ladies and gentlemen,

On behalf of my colleagues in the secretariat of the United
Nations Economic Commission for Africa and the United Nations
community, and on my own personal behalf, I would like to join the
Chairman of the ECA Conference of Ministers of Planning and
Economic Development, H.E. Comrade Mersie Ijigu, in welcoming His
Grace the Most Reverend and Right Honourable Dr. Robert Runde,
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Archbishop of Canterbury and Primate of the Church of England, to
Addis Ababa and to ECA. His Grace, as you may know, is on a visit
to Ethiopia and we are highly honoured that not only did he agree
to spend his first full day in Ethiopia with us in ECA, the OAU and
the United Nations but, without any hesitation, he accepted my
invitation to deliver the Sixth ECA Jubilee Lecture.

The Jubilee Lecture series has now become an established
tradition and is a permanent feature on the ECA calendar of
activities. It was inaugurated in April 1983 to commemorate the
twenty-fifth anniversary of the creation of ECA and at a time when
the signs of a marked decline in the performance of African
economies were clearly visible, even if, at the time, we did not
anticipate the depth and duration of the economic crisis experienced
since then. At all levels • subregional, regional and international - a
diversity of initiatives have been taken, by a wide range of actors, to
contribute to the alleviation of the crisis and its wide-ranging impact.
We in EGA have, from the end of the decade of the 19705, been
deeply involved in these efforts, using various modalities. Quite
innovative, in this regard, is the Silver Jubilee Lecture series, whose
basic objective is to enable eminent world personalities who, from
different perspectives, have been concerned with development issues,
to share their thoughts and experiences with us.

Five lectures have, to date, been given. Our guest lecturers have
been Sir Shridath Ramphal, the Commonwealth Secretary-General;
Mr. Robert McNamara, former President of the World Bank; General
Olusegun Obasanjo, former Head of State of the Federal Republic of
Nigeria; Mwalirnu Julius Nyerere, former President of the United
Republic of Tanzania; and H.E. Mr. Claude Cheysson, former Foreign
Minister of the Republic of France and Commissioner for
Development of the European Economic Community.

In themselves, the titles of earlier lectures are very instructive,
namely The Tramplingofthe Grass; AfricanDevelopment: Challenges
and Opportunities; Africa: The Year 2000 and Beyond; Africa Exists
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in the Economic South; and World Economic Disorder and its Tragic
tSonsequences for the Third World Among others, they have in
common concern about proper identification of the factors and forces
which have made for the deteriorating socio-economic situation in
African and other developing countries, the urgency of African
countries adopting bold and imaginative development strategies and
programmes, the need for increased resource flows to Africa to
supplement resources generated domestically, the multidimensionality
of the development problematique and, ipso facto, of methods and
approaches for dealing with development problems, and the immense
development opportunities that exist in intensified co-operation
regionally and between countries and regions of the South. These
and related issues continue to be topical and will, no doubt, call for
determined and resolute action if any headway is to be made in
advancing the development process in Africa.

Before some brief remarks on our honoured guest, His Grace
the Archbishop, I would like to note three features that make this
Sixth Jubilee Lecture different from the preceding lectures. First, its

. unique timing. As those of you who have attended previous Jubilee
Lectures know, they have all taken place during the annual sessions
of the Commission, as an integral part of the programme of our
Ministers of Planning and their experts. Second, this is the first time
that two Jubilee Lectures are being given during the life of any
particular session of the Commission. Third, our previous lecturers
have all been personalities closely involved in national political life,
and held key political offices, at one point or another in their public
lives. The participation of His Grace the Archbishop makes this
lecture a most historic occasion. Not only is it the first time that the
Primate of the Church of England is paying a visit to Ethiopia but it
is also the first time ever that we are giving this forum to a man of
God as distinct to man of affairs.
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Honoured guests,

I will not say much about the distinguished career of His Grace
Dr. Robert Runde as a summary has been given in the biographical
sketch already distributed. I would only like to note that, like all
great men, he rose to the heights he has attained from rather humble
beginnings. This, I am sure, accounts, in some measure, for his
intense preoccupation with the plight of the underprivileged and his
unquestionable commitment to improving the lot of the poor and
downtrodden. Our eminent guest lecturer had a solid intellectual
training and, because of this and his very varied experience, both in
and out of the Church, he developed a passionate devotion to
ecumenism for whichhe is so renowned, based on a deep conviction
about the oneness of mankind. I hope His Grace will forgive me if
I conclude that it is because of these and similar qualities that his
pronouncements on various subjects, and his activities in various
fields, have been regarded as "controversial" in some quarters.

His Grace the Archbishop has chosen The Blessin, of Africa as
the tide ofhis lecture. In the circumstances and conditions prevailing
in our continent, many of you, like me, may be wondering what
blessing does, or can, Africa claim at this point in its histozy. I am
quite sure that by the end of His Grace's lecture we will all be the
wiser and the more knowledgeable than we now are about this
blessing.

Without taking any more of your time, let me say again how
greatly honoured the Economic Commission for Africa is to have in
our midst the Most Reverend and Right Honourable Dr. Robert
Runde, the Archbishop of Canterbmy and Primate of the Church of
England who I have the greatest pleasure to present to you. I have
no doubt that you will find hisSixth RCA Jubilee Lecture stimulating
and full of insights, enriched by his godly and exemplaly life.

I thank you.
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THE BLESSING OF AFRICA

It is a privilege to deliver the sixth lecture in the series
honouring the work of the United Nations Economic Commission for
Africa. I do so with some trepidation since I recognize that the
distinguished speakers who have given earlier lectures have more
substantial reasons to address African themes than I can 'claim.
However, I am glad to add to the recognition already given by these
lectures to ECA for its growing service to the cause of pan-African co
operation in socio-economic and technological development in this
region. For thirty years it has pursued these goals and now includes
in its membership all the independent States in Africa. Like the
Organization of African Unity also represented here, ECA recognizes
the realities of political boundaries and the distinct identities of
African countries, yet seeks to transcend them in those countries' own
common interests.

The Anglican Communion: its identity and autonomy

The Archbishop of Canterbury has particular cause to identify
with such a laudable aim. I too recognize the distinctiveness of
autonomous Anglican Churches, yet seek to bind them together in
common witness and service. We cannot claim to be one of the
largest Christian communions but, after the Roman Catholic or
Orthodox Churches, we may reasonably claim to be the most widely
distributed, and not least in Africa. On this continent, the Anglican
Church has a presence in nearly every country. In some places,
Anglicans are numerous - as in Nigeria, for example. Elsewhere we
are much~er on the ground, as in Burundi or Zaire. Ten of our
twenty-sev: provinces throughout the world are wholly in Africa.
Some pro' es cover several African countries. Botswana, Malawi,
Zambia and imbabwe, for example, are all part of what we call the
Province of Central Africa. Each province is self-governing, ~_even
within the provinces themselves each diocese has a very significant
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degree of self-government. "Provincial autonomy" is the term most
often used for this cherished notion. Yet Anglicans also recognize
that they are drawn together in a wider fellowship of love and
service. The Anglican Christian in Rwanda is a brother or sister in
Christ to the Anglican Christian in Ghana - or New York - or London
- or Tokyo - or Rangoon. We recognize that different countries and
different cultures need churches with different identities. But these
strong local loyalties which we seek to build must also be
transcended because our religious mission and message has a
universal application.

The role ot the Archbishop of Canterbury

I have been privileged to pay many visits to Africa during my
time as Archbishop. Indeed, I have sometimes felt I am a sort of
walking Organization of African Unity. I have no jurisdiction over
the Anglican Church here for I am no Anglican Pope. Such primacy
as I possess is a primacy of history and respect. I come to visit the
churches here at their invitation because" the Anglican tradition has
its focus at Canterbury. There, the first of my 101 predecessors, St.
Augustine (of Canterbury, not Hippo - the North African Augustine
is, I have to admit, rather more famous) was sent from Rome in 596
and began his work as a missionary among the English. The English,
just like Africans, know what it is to have missionaries land amongst
them. Unlike people on this continent, though, we have to stretch
our minds back a long way to recall events fourteen hundred years
distant. We now believe the arrival of those missionaries to have
been a blessing. But most blessings are mixed. In England there
were already Christians - part of the Celtic Church - when St.
Augustine arrived. But their traditions did not, in the main, survive.
You willknow that the combination of Christian mission and colonial
expansion on this continent made the arrival of Christianity in 'most
of Africa also something of a mixed blessing. But mixed blessings are
blessings nonetheless.
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One of my tasks in each of my visits tp Africa has been to
encourage the local churches. Part of that encouragement is to help
local bishops and their people sense that they belong to a worldwide
family. Religious people can be notoriously independent. That is the
foundation of the rock-like conviction of the martyr. But religious
people - and not only Christians - also recognize their inter
dependence as children of God. Inter-dependence is not a sign of
weakness. It is a sign of maturity and strength, a blessing.

A world of peoples . a time for optimism

I~ the United Kingdom, public lectures are' not, in general, a
popular spectator sport. But one set of lectures broadcast every year
on BBC Radio often gains attention. These are the Reith lectures,
named after the first Director General of the BBC. Some of the best
remembered lectures in this series have been about Africa. I think of
Professor Ali Mazrui's addresses published in 1980 under the title The
Mrican Condition. Earlier in 1965 the Reith lectures were delivered
by Dr. Robert Gardiner, then the Executive Secretary of the Economic
Commission for Africa. He gave his lectures the title A World of
Peoples and remarked in the course of them that the emergence of a
large number of new nations in that decade was like the opening of
Pandora's box. He knew mistakes would be made and there would
be painful upheavals: "but I hold the view," he said, "that men and
women now have an unprecedented opportunity to universalize their
ideals. The ranks of free men and women have increased. There is
a better chance for the emergence of a World of Peoples who are free
and equal in their opportunities to exercise their abilities ... we live
in one world and share a common fate."

There was a vibrant optimism in Gardiner's message which the
disappointments of subsequent decades have chilled. Yet, I come to
speak to you at a time when there is cause for a revival of optimism.

Recent events in Eastern Europe and the new hopes for dialogue
and peaceful change in Southern Africa are the cause for that
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renewal of optimism. The dynamic of the human will to be free has
been displayed with heart-warming effect and political effectiveness
on the streets of Prague and Warsaw, Berlin and Bucharest. We
know these revolutionary changes have not corne about by accident,
but by the intense effort and suffering on the part of the peoples
involved. And they have been supported, sometimes led, by the
prayers and active encouragement of the churches and the
international community.

The concept of the '1hlrcr world

But, of course, it is only a beginning, as Robert Gardiner's work
here was only a beginning. That other great African elder Statesman,
Julius Nyerere, a former lecturer in this series, once spelt -out the
magnitude of the task ahead when he said that the real problem is
how to make "One World of Peoples" out of the present two worlds
of rich and poor. His was a plea for modesty. He said: "Instead of
aiming at the maximization of wealth, and the power over others
which comes from it, we have to direct our effort towards the
creation of reasonable standards of living for all people. 'This applies
to the rich and to the poor - nationally and internationally."

Both Robert Gardiner and Julius Nyerere were speaking
prophetically and realistically on behalf of what we have come to
know, perhaps -somewhat unfortunately, as the third world. I say
"unfortunately" because.the term third world seems to imply an order
of importance. It is as if Moscow and Washington, the centres of the
first and second "worlds", should necessarily carry greater weight than
the emergent nations of this continent.

Perhaps the concept of the third world is now outdated. Perhaps
there never has been, outside the rhetoric of the conference chamber,
a common view or common interest such as ECAhas aimed to forge.
Certainly it is possible for first and second world leaders to ignore the
political and economic significance of the third world, particularly of
this continent. That formed the central point of Julius Nyerere's
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lecture to you in 1987. nAfrica exists", he affirmed, "even if it is
economically marginalized by the richer nations."

The s/gnltlcance of Africa In world religion

Yet there is one area in which Africa is far from marginal on the
world stage. It is my own - the field of religion.

It has often been taken as a truism in Western liberal
thoughtthat religion is in irreversible decline, that its day is over.
That notion has taken some knocks lately, not least in what has
happened in Eastern Europe, and the part the churches have played
in the changes there; in some cases a critical part, in others a decisive
part. Yet little attention was paid by political observers and
economists to the religious values and loyalties which lay just
beneath the surface of society. But it is not only mistaken analysis
of which I speak. The most systematic and savage attempts to
eliminate the spiritual element in humankind have been one of the
grave failures of this century.

Religious fanaticism and bigotry, however, are no more attractive
than nationalistic or racial fanaticism and bigotry, and we have seen
altogether too much of these things this century. But it seems to me
foolish, even dangerous, to underestimate the power of religious
conviction to shape the future of the world.

It is rarely underestimated in Africa. Religion is not
marginalized. The number of Muslims on this continent rises rapidly.
Religious creativity flourishes here. Spiritual traditions of a
bewildering variety are alive. And Christianity on this continent,
though it may face many problems, hardly ever has to deal with
problems of decline. There are more Anglicans in Africa than in
England. In terms of vigour, the axis upon which world Christianity
spins is now to be found in this continent.
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It is a remarkable story. One hundred and twenty years ago
Mrican Christianity barely existed, There were a few Christian
communities scattered along the African coast, particularly in the
west and south, but inland the Christian gospel had never been
heard. The exception, of course, lay in this part of Africa, The
Ethiopian Orthodox Church was then as old and as venerable as any
Church in the" world, looking back as it still does to the conversion
of King Ezana at Axum in the fourth century. The first Christian
monasteries had been founded even earlier in the very north of Africa
. in Egypt where the Coptic Church also maintains .its ancient
traditions. But Ethiopia and Egypt one hundred and twenty years
ago were, unlike today, scarcely in contact with the rest of the
continent.

Christian mission In Africa: Its character and contribution

Christian mission was pioneered by two groups. The best
remembered are the European missiortaries - men such as the Scot
Robert Moffatt who established a mission at Kuruman (in what is
.now Botswana) in 1820. It was the first time in what was eventually
a line of mission stations stretching north for a thousand miles on
what became known as The Missionaries Road. Moffatt wanted to
bring native Africans to Christ, but he also wanted to prevent them
being sold into slavery. Part of the spur to Christian mission lay in
combating the slave traders at the source of their pitiable and
dehumanizing trade. It was Moffatt, speaking at a meeting in
London in 1839, who caused David Livingstone, his future son-in
law, to volunteer for service in Africa. Livingstone was never much
of a success in converting anyone to Christ, but he, more than
anyone, exemplifies the courage of the medical missionary whose
spirit of exploration is still to be honoured.

Yet not every missionary was a European. The people who
spread the Christian faith in those little coastal communities I

.referred to earlier were almost all Africans. Some black Christians
were even then returning from the Americas: others rescued from
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slave ships on the Atlantic were landed at Freetown and educated
there by a handful of British missionaries. They then became
missionaries themselves as they returned to their home communities
or travelled to share their faith of forgiving love they had heard and
gladly received.

You will forgive me mentioning one of the best known of these
early black missionaries; he was Samuel Crowther. In. 1864 he
travelled to England to be consecrated as a Bishop in my Cathedral
at Canterbury, Thus he became the first African Bishop in the
Anglican Communion. His diocese was huge. Almost the whole of
West Africa was placed under his care, although he concentrated his
work upon the Lower Niger. He was a Yoruba, freed from a slave
ship when just fifteen and educated like others in Sierra Leone. His
name is honoured throughout Anglicanism, and the vigour of the
Anglican Church in Nigeria today is, in part, a testimony to the start
he gave it. Yet there was unhappiness in his episcopate. Many white
missionaries refused to accept his authority and considered my
predecessor who consecrated him had made a terrible mistake. They
believed Africans did not possess the capacity for leadership required
in a Bishop's office, and that the African culture they might mix with
the gospel would dilute it.

We must be careful not to stone ourselves in hurling bricks at
them. Blinkers seem to limit the sight of many on issues of race,
discrimination and equality. We continue to see it writ large at the
southern end of this continent, and my own country would scarcely
need a Commission for Racial Equality if serious problems did not
persist. Samuel Crowther died in 1891 but was not replaced by
another black bishop. It was well into this century before his
pioneering work was followed by others. And now on this continent
I am glad to say our Church has a wholly indigenous leadership.

Sa too do other churches and religious bodies. But it is a
relatively recent phenomenon. In 1925 David Kaunda became the
first African Presbyterian minister. Already a revered teacher, he
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returned to Livingstonia, where he had been educated, to be
ordained. At the time his young son, Kenneth, was but one year old.

The President of Zambia's family and educational background
find remarkable parallels throughout this continent amongst your
leaders. The education pioneered by the missionaries laid the
foundation for the emergence of articulate African political and
economic, as well as religious, leadership. Education secures human
wisdom and creates opportunity for human development. It channels
the human potential to which I referred earlier. That is why
totalitarian regimes so often restrict access to education.

African bishops: their contribution to Anglicanism today

As far as the Church is concerned - and I can only speak with
authority about my own Communion in Africa - we are blessed with
articulate leadership. Desmond Tutu, who would himself admit his
debt to a great missionary, Trevor Huddleston, is a champion of his
people in Southern Africa. Khotso Makhulu likewise expresses
Christian social thinking very sharply in Central Africa. Their
influence - and that of many other African Bishops too - was felt
keenly at the 1988 Lambeth Conference, which is held every ten
years. It is so called after my London home in Lambeth where the
first such gathering met in 1867. In 1988 the African Bishops - 168
out of 525 from around the world - were the largest single group.
We altered the programme of the Conference after it had been started
because of their convincing us that too little time had been given to
this continent and we heard them speak of their needs and their
visions. We learned about the human despair caused by the poverty
trap. We learned of the personal cost felt by people who were
haunted by so many diverse threats. We heard of worries about the
dumping of waste throughout the third world. We heard of the
human costs to be weighed on the financial scales. There were no
accountant's figures. We heard of the problem of spiralling
unemployment, and the mammoth task of feeding a population
growing at 3 per cent per annum. Yet, we were heartened by an

~
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optimism born out of faith in the human resources of this continent,
and an overwhelming sense of the sacred in every-day life which
Western society seems often to have forgotten .. Human potential is
a divine gift. The African Bishops expressed their faith in it. This is
a continent blessed with a liberal donation of God's goodness in
creating human beings. It is your greatest resource.

The power of human potential

Our faith in human potential should have grown in recent
months. The nightmare of the Cold War seems largely over.
Advanced technology has not achieved this, nor did the balance of
terror. It was the decent instincts of ordinary people which showed
that hope is a more powerful force in shaping the world than fear.
We must now attend to the other tragic division we know as the
North/South divide and use human potential for good to end it.

We meet at a critical time when 'the old order changeth, giving
way to new'. Our perception of the world has changed so radically
and swiftly in recent months that our minds can scarcely keep pace.
Many are naturally apprehensive that if 'things fall apart, the centre
cannot hold, all anarchy is loosed upon the world'.

It is in our part of the world as if peace has suddenly broken
out. In many places there is a revival of hope • that we do not have
to confront one another as 'evil empires' any longer, and that we may
be able to co-operate together to confront the real enemy 
ignorance, disease, hunger and the spectre that haunts us all,
identified by the African Bishops at the Lambeth Conference - the
despair of the poverty trap and ever-deepening third world debt.

The heritage of Ethiopian Orthodoxy

This ancient and beautiful country has suffered more harshly
than most from all these pressures. It Church has suffered with the
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people; but like its sister churches in the Soviet Union and
throughout Eastern Europe it is emerging stronger, more virile than
ever.

I acknowledge gladly the contribution which many other
communities - Islamic, Animist, Falasha and others - have made to
Ethiopia's many splendoured culture. But it has been for many
centuries the Orthodox Church which has represented the most
profound expression of the national existence of Ethiopians. With its
unique liturgy it has recalled us to our Jewish roots; its dynamic
monastic life has witnessed to the power of the gospel to transform
and transfigure humanity; its witness to the importance of fasting
and its refusal to comprise its faith speak prophetically to our human
greed, to our natural tendency to exploit and plunder the earth and
one another.

I acknowledge gladly too the contribution of Protestant and
Catholic educationalists and medical teams, the Jesuits and
Scandinavian missionaries, the dedicated workers on the ground who
have recently preserved life when, as today, the threat of famine
stalked the land. During my visit I shall be seeing something of this
work for orphans and the dispossessed, the victims of war and
hunger in Eritrea, Bahr Dar and Addis Alem.

But in its ancient and venerable institutions Orthodox
Christianity has been for longer than in my own country the
storehouse of the cultural, political and social life of the people.
Today, as it strives to come to terms with the new order it has (like
our brothers and sisters in South Africa and Latin America) its own
'kairos'. a time of hope and opportunity.

In recent years we have come to recognize that the scientific and
technological advances ofWestern culture have been accompanied by
exploitation and domination rather than careful stewardship of the
earth's resources. We have colonized planet earth as well as the
peoples of the earth.- Christians have come to appreciate more
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generously the insights of other faiths which have sometimes
witnessed to a gentler attitude to the natural world. We have been
made aware of the need to compare the protection of nature - that
we find in ancient Taoism or Confucianism, or amongst American
Indians or the bushmen of the Kalahari. or the indigenous peoples of
Australia and New Zealand - with that which we find amongst our
conquerors and colonizers. Such comparisons may temper our
technocratic arrogance and teach us a more pronounced humility.
We are beginning to realize that inter-dependence is not merely an
economic fact of life, but has to do as well with enriching and
developing human potential in many other ways. Advanced Western
technological societies are beginning to sense their alienation from
the earth, and that the survival of humanity depends upon co
operation with the earth, not exploitation of it.

African values: lessons for the West

In the West too we have come to appreciate the contribution
made by traditional African societies which have often preserved
values which we struggle to retain. Three in particular have struck
me in recent visits to this continent.

1. Respect for our ancestors. In the West there is a curiosity
to discover through registers of births, marriages and deaths, one's
family tree. Such details, unrecoverable in most of Africa, do not
lead to the respect I mean. What we so often lack is the sense that
there is a continuity in family and community life which generates
security and rootedness in a culture. Often the honour given to the
grandmother is a living witness of this stability and continuity in
parts of the third world. And it comes as no surprise that a treasured
prayer written by the missionary Aylward Shorter captured the
African spirit by beginning, 'God, Father of our ancestors ...'. It is
this respect for ancestors which is one of the foundations of African
reverence for family and community life.
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2. The full contribution of women to our economic. as well as
our social and personal lives. Someone said to me recently that if
you are talking about African agriculture you should refer to 'the
African fanner and her husband'. African women have been long
integrated into the economic fabric of rural society. Whereas
women's emancipation in the West has, in part, been a struggle to
gain recognition within our economic structure, here it has not been
securing that place which has been a struggle, but reducing some of
its enormously heavy demands.

3. The tradition of hospitality. This is practised not only
within African families, but within your family of nations. Nowhere
is it better demonstrated than in your generous treatment of refugees.
There are, I am told, currently about fourteen and a half million
refugees as defined by the 1951 United Nations convention. These
are 'persons who are outside their country because of a well-founded
fear of persecution by reason of race, religion, nationality,
membership of a particular social group or political opinion'. About
ninety per cent of the world's refugees are from the third world and
move from one country to another within it. And the poorest
countries often have the largest concentration of refugees. I was in
Africa in June last year when I visited Mozambiquan refugees in
Malawi, a country whose population has risen by around ten per cent
in the last three years because of its hospitality. And what I saw was
not a camp with barbed wire and strong defences to keep the
refugees in and the local population out. Rather, I saw the host
community and the refugees living alongside one another with
striking generosity. It is a .paradox that poverty seems to inspire
greater generosity than wealth. Perhaps it is the more easily shared.

lhave digressed deliberately on this subject since your solidarity
with displaced people is such a sign of your hospitality. The free
population shift between African countries is accepted here in a
manner almost unthinkable in the West. Even here in Ethiopia the
presence of thousands of Somali refugees shows that hunger in some
parts of the native population does not tempt you into closing
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borders. Your hospitality and generosity deserves a generous
response from Western Europe. A comprehensive refugee policy for
Western Europe requires greater protection and assistance for
refugees outside Europe. The European community will need to
develop a foreign policy that actively raises human rights issues with
countries that expel or persecute their citizens; that provides the
means to reduce the political and economic tensions that lead to such
persecution; that channels assistance to host countries like Malawi
and Ethiopia which do provide refuge at considerable cost to
themselves.

The values I have referred to - hospitality, the respect for
ancestors, family and community life, the place of women and the all
pervading sense of the presence of God in the natural world - have
shaped the African perspective on major issues and worldwide
ecumenical discussions. For African churches have had a voice from
the beginning in the World Council of Churches. The Ethiopian
Orthodox Church, for example, was a founder member, and as a
result has never forgotten that it is a member of a worldwide family 
the Oikournene. Oikoumene puts national loyalties into perspective.
It prevents an idol being made of the nation state by a national
church, whilst recognizing the significance of a particular church's
national identity. In Europe and parts of the Soviet Union
particularly we are now being reminded of the power of such
nationalism, the emotional and cultural identity that often has deeper
roots than a purely ideological manifesto ever admits.

The danger of naflonalism

But after centuries of conflict culminating in two world wars, we
have at least learned that nationalism, like patriotism, is not enough,
and can bring death and disaster to us all. Balkanized Europe knows
this well; so does a balkanized Africa, And it was surely that
knowledge which gave impetus to the establishment of the
Organization of African Unity (DAU) and the Economic Commission
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for Africa (ECA) and the building of this glorious Africa Hall where
we meet.

Nationalism is an ambiguous gift. But it may seem a denial of
our universal gospel of human brotherhood and sisterhood.
Christians reject the claims of the nation state to absolute authority.
We believe that a person whose horizons are limited by national
frontiers suffers a severe disability. Faiths, like ideas, know no
frontiers - and that knowledge must discomfort those who cling onto
power by censoring the voices of those who question it.

Of course we are aware that in confronting the evils of
nationalism there are no easy solutions or panaceas. We in Europe
are snuggling to findnew ways of living together without destroying
or denigrating national identities and local patriotisms. Here, in this
building, you are striving to overcome barriers of language, creed,
culture and colour which make our European differences seem
minuscule by comparison. In that endeavour Christians and Muslims
have their part to play, with their ecumenical vision and loyalty to
one God and Father of us all. I would suggest that part of the
Christian agenda should be to re-examine the traditional doctrine of
original sin: we should confront the roots of our common alienation
from the earth as much as from one another. It is an examination in
which non-Christians might share.

Yet we must never fall into the incapacitating assumption that
the sins of the fathers must inevitably fall upon their children. We
must work to reverse the cycle of vengeance. That's. part of the
Christian understanding of the nature of redemption. On my visit to
Nigeria a decade after the Biafran war and to Zimbabwe in the wake
of the struggle there, I have been impressed - indeed moved - by the
African refusal to bear grudges, no matter what the provocation of
harsh memories.
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The persIstence of racIsm and fhe time for change

If the West has to take its share of responsibility for the evils of
nationalism, the same must be true of the evil which is both its child
and parent - racism. Just as we see signs of hope in the thawing of
the Cold War, we can also welcome signs that the other wall the
inhuman wall of apartheid - is crumbling. Not the end, or even the
beginning of the end, but the end of the beginning, as- Winston
Churchill remarked in 1942 after the battle of .Alamein.

We have a long was to go before the self-defeating policies of
de-stabilizing neighbouring governments give way to active .co
operation in the building of a continent: a common African
homeland to match Gorbachev's European vision. Independent Africa
needs the wealth and expertise of its southern neighbours as badly
as the south needs to find other markets throughout Africa.

In that struggle there have been many martyrs. Thousands are
in prison, many without trial and many of them children. Just over
four years ago a group of theologians, meeting initially in Soweto,
drafted what became known as the 'Kairos' document. The work
'Kairos' was taken from the moment when Jesus wept over Jerusalem
- the tragedy of the drys destruction and the scattering of its people.
'and all because you did not recognize your opportunity (your kairos)
when God offered it'.

'Kairos' was entitled 'A Theological Comment on the Political
Crisis in South Africa'. Addressed to tall who bear the name
Christian', it can be applied (say its authors) mutatis mutandis to
other faiths and religions in South Africa, and has recently spawned
anothet Kairos manifesto for Central America in Nicaragua - 'The
Road to Damascus Document'.

Those 150 South African Church have given us a trenchant
critique of 'state theology', the type of theology that regards God as
the author of apartheid and invokes the Bible as the authority for
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separation of the races. They have unmasked this God as an idol, not
a powerless idol, but the evil power of domination, greed and
oppression masquerading as the authentic God. The unequivocally
reject the idea that the Government has a God-given right to use

, violence to enforce its system of 'law and order. '

They reject the equation of opposition to the status guo with
communism: or that other equation of communism with atheism or
godlessness. I am reminded of Helder Camara's saying, When I
relieve poverty I am. called a saint; when I ask why they are poor I
am called a communist'.

They reject the false theology, 'state theology' - of those who
bolster a corrupt regime. The writers of the Kairos document remind
us of the court prophets of Israel of whom it was said:

'They have misledmy people by saying, 'Peace!' when there is
no peace. Insteadofmypeoplerebuilding the wall; thesemen
come and slap on plaster. I mean to shatter the wall you
slapped with plaster, to throw it down and lay itsfoundations
bare. It willfall and you willperish under it; and so you will
learn that I am the Lord.' (Ezekiel 13.10,14)

'Kairos' is the Greek word to designate a special moment of time
when God visits his people to offer them a unique opportunity for
repentance and conversion, for change and decisive action. It is a
time of judgement; a moment of truth, a crisis, yet also a blessing.

I believe that this could be a moment of blessing for Mrica. As
we hear members of governments admitting to mistakes committed
by themselves or their predecessors, we sense the dawning of a new
hope. Repentance and change of mind and direction; reorientation;
new thinking (such as President Bush called for after the Malta
Summit) are enforced on all of us by the new horizons opened up by
people (many of them young people) who have said, in effect
'Enough is Eno~gh'.
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The walls of apartheid. the walls of infallible, insuperable
ideologies, walls that have arbitrarily divided families and destroyed
natural communities, have begun to crumble. We no longer have to
look to Commissars or cruise missiles to find our true and lasting
security. Now, surely, is the kairos - the time when African peoples
will be heard like their Eastern European brothers and sisters when
they say, 'Enough is Enough'.

We all know that ancient slogan, 'Vox populi, vox dei'. It has
been interpreted as meaning that the will of the people must prevail 
that we must bow to the majority. That mayor may not be a
universal truth. It certainly subverts the right of oligarchies, white or

. otherwise, to impose minority will on the wishes of the majority.

But perhaps it is true in a more profound sense. By the people
is meant the poor - the 'am-haaretz' of the New Testament whom
Jesus called 'blessed' - the oppressed, those who have to suffer the
consequences of decisions made by others in their name.

50 when we speak (sometimes all too easily and glibly) of 'God's
option for the poor', we mean that God speaks through them; their
voice is God speaking to us, and woe betide us if we do not listen
and respond. It has spoken in our own day from Prague and Soweto
and it says, 'Enoughl' Now is the time for the waters that flow from
those rapidly thawing icebergs of the Cold War to refresh and revive
our parched and thirsty continent of Africa,

Co-operatIon as a dynamic of change

The flow of those waters will be aided by a growing sense of
inter-dependence and an increasing co-operation. Sometimes, in the
West, competition is seen as the mainspring of human activity.
Certainly it has brought many benefits and not only to entrepreneurs.
But the religious believer is never content with the idea that self
interest is the only driving dynamic of human progress. It has been
the self-sacrifice of many people in a greater cause on the streets of
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Bucharest and elsewhere in Romania which has caught the sympathy,
imagination and admiration of many people in the West.

Some time ago a distinguished Cambridge biologist challenged
the idea that you can draw from the Darwinian theory of evolution
the belief that the only thing which matters for progress in social or
animal~ is competition and conflict. Mutual trust, co-operation,
protectionOfthe. weak must also play their part.

There is no time to develop this at the end of an already lengthy
lecture. I will confine myself to two quotations from an article he
wrote:

'The danger of representing all human socialrelationships in
terms of competition is that the expectation is self-fulfilling.
Trust is poisoned. '

and

'Involvement with others occurs in every aspect of our lives.
We should denounce the view that this is merely constraint on
individual ambition. Co-operation should be seenfor what it
is - an essential and pleasurable part ofbeinghuman: '

It is more than merely pleasurable. It is essential for human
survival, and for developing the human potential which is such a
blessing to this continent. And, for the Christian, there is the belief
that co-operation exists not merely upon the human level. We are
fellow workers also with God in working out his purposes for the
world. We are co-creators with Him. Stewardship of the earth and
its resources is an important part of this human vocation. It is rooted
in reverence. Reverence for others and reverence for the created
order is only held secure in our reverence for God, the creator of all.

This is our kairos for 1990. We live at a time when the world
has changed and power is shifting. I pray that it will be a time of
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blessing for Africa as it continues its journey into the future. I close
with some prophetic words from the- fourteenth century mystic
Meister Eckhart, which have a particular relevance for our own time,
our kairos,

'There isno stoppingplacein this life. No, nor wasthere ever
one for anyone - no matter how far along the way they've
come. This then, above all things: be ready for the gifts of
God and always for new ones. '
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BIOGRAPHY OF
THE ARCHBISHOP OF CANTERBURY
DR. ROBERT RUNCIE

The Most Reverend and Right Honourable Robert Alexander Kennedy
Runde, Me. DO, who was enthroned in Canterbury Cathedral as one
hundred and second Archbishop of Canterbwy on 25 March 1980, was
born in Liverpool on 2 October 1921 . The son of a Scottish electrical
engineer, Roben Dalziel Runde, and Anne Runde. he did not become an
Anglican until he was a teenager attending confinnation classes at his local
church with a friend. He is the youngest of a family of four, and went to
Coronation Road Council School. Liverpool. He remembers his father as a
keen racing man - wa very lovable human being who had a profound
distrust of both parsons and policemen".

His father went blind when Robert was 15. He retired and the family
suffered some financial difficulties. Robert went to Merchant Taylors'
School, in Crosby, Lancashire, where he proved to be good at games and
became Captain of Cricket. He won a scholarshlp to Brasenose College,
Oxford, and had completed only his first year there when he joined the
Scots Guards to fight in the Second World War. At Sandhurst he trained for
the Guards Annoured Division. He became a tank. officer in the Scots
Guards, fought in Normandy and later moved with the Guards to the Baltic.
Robert Runcie was awarded the Military Cross in 1945 for "courageous
leadership" under "shell and mortar fire", in the words of the official
citation.

When the war in Europe ended, Robert Runde was attached to the
Yugoslav Boundary Commission which had the task of realigning the
frontiers between Italy, Yugoslavia and Austria.

After the war he returned to Oxford to read Greats. After graduating
in 1948 he went on to Westcott House, Cambridge, to study theology.

II Only in my final term at Oxford did I decide to train for ordination,
but it was something that had occurred to me from time to time in previous
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years. After Westcott I went to Gosforth, Newcastle-on-Tyne, (All Saints
Church), where I enonnously enjoyed being a curate. Until I got married
I used to say those were the happiest days of my life. It was a vast urban
parish in the-north of England and one of the largest on Tyneside. ] owe
a great deal to my first Vicar, John Turnbull, who gave me a marvelous
training."

"I was called back to Westcott House, Cambridge, to teach others. I
then moved to Trinity Hall in 1956 to be the Dean. I taught Classics and
Church History. It was there in Cambridge that I met and married Rosalind
Turner, daughter of the Senior Fellow of Trinity Hall."

They were married on 5 September 1957 at the Church of St. Mary the
Great, Cambridge. Mrs. Runde is a distinguished pianist who has raised
considerable sums for charity from- her concerts and piano recitals.

She has also conducted a remarkable personal fund-raising campaign
to fmance the replanting and designing of the extensive gardens of Lambeth
Palace which she now makes available for charitable events.

The Archbishop and Mrs. Runde have two grown-up children - a son,
James, and a daughter, Rebecca.

In 1961, Dr. Runde was invited to become Principal of Cuddesdon
Theological College near Oxford. "I was glad that I was not only the
Principal but the Vicar of the parish - an old-fashioned rural parish not far
from the industrial end of Oxford. The parishioners were the families of
farmers, motor mechanics and commuting academics. It was still very
much a village pattern where the Vicar was Chainnan of the Parish Council,
the Village Hall Committee, and the Sports Club and even the President of
the local angling association. It gave me a marvelous insight into rural
communities and their loyalties."

In 1970 Robert Runde was consecrated Bishop of St. Albans in the
south of England. There he found a mixture of everything, city and town
life mixed in with rural communities. He was particularly interested in the
training for the ministry and he was keen to translate college theories into
practical working methods.
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He also undertook work for the Anglican Church in its relationship
with the orthodox Church - and as a result travelled extensively in Eastern
Europe.

In March 1980, Robert Runde was enthroned as Archbishop of
Canterbury in a splendid and traditional ceremony at Canterbury Cathedral
attended by all the Primates of the Anglican Communion Overseas as well
asby Roman Catholic Cardinals, Orthodox Patriarchs, leaders from the Free
Churches, and representatives from the Jewish, Buddhist, Moslem, Hindu
and Sikh communities in Britain.

Since that date, Archbishop Runde has been constantly in the centre
of the international scene. Certainly two pictures of him have...been
transmitted allover the world. One is from 29 July 1981, when he married
the Prince and Princess of Wales at a fairy tale ceremony in St. Paul's
Cathedral. The second is from Canterbury when he welcomed Pope John
Paul II to Canterbury Cathedral on 28 May 1982. The Cathedral was also
the setting for the inspiring services held to mark the opening and closing
of the Lambeth Conference of 1988 over which Dr. Runde presided. This
brought together more than 500 Bishops from all parts of the world-wide
Anglican Communion.

Dr. Runde's sermons and addresses have been delivered at a number
of memorable occasions. Some of .these have been happy; some somber,
such as the service in St. Paul's Cathedral in London in July 1982 to mark
the end of the war in the Falkland Islands. it was at this service that Dr.
Runde delivered a sermon which attracted considerable attention when he
said:

"People are mourning on both sides of this conflict In our
prayers weshallquiterightly remember those whoarebereaved
in our own country, and the relations of the young
Argentinean soldiers who were killed. A shared anguish can
be a bridge of reconciliation."

10 1988, the Lambeth Conference, the largest ever held, attended by
518 Bishops including 27 Primates, was based on five years of preparation
and consultation. Archbishop Runde's Keynote Address to the Conference,
The Nature of the Unity We seek, focused on the task of achieving unity
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among Christians within a wider world vision of the unity of the whole
hwnan family at peace with its natural environment.

At the end of September 1989 Archbishop Runde visited Pope John
Paul II in Rome. This was the fifth time that they had met. The two
leaders were anxious to continue discussions on progress towards unity
which began at their first encounter in Accra, Ghana. in 1980 and then at
subsequent meetings in Canterbury (1982). Bombay (1986) and Assisi
(1986). The visit to Rome included an ecumenical act of prayer at the
Monutery of St. Gregory the Great . the place from which Pope Gregory
sent SL Augustine on his famous mission to England in A.D. 597. Here the
Pope and the Archbishop knelt together in silent prayer.

At the start of his tenn of office in 1980 Archbishop Runde set himself
the goal of visiting as many parts of the Anglican Communion as possible
in his time as Archbishop and he has certainly taken on more overseas
travelling than any previous Archbishop of Canterbury.

At home in Great Britain. Archbishop Runde is recognized as an
authoritative voice in the affain of the nation. In Parliament, in the House
of Lords, he hasspoken forcefully on issues of public policy such as housing
and religious education in schools.

On the ecumenical front. the second Anglican-Roman Catholic
International Commission has been set up to examine the remaining
doctrinal differences which separate Anglicans and Roman Catholics.

The Archbishop's Commission on Urban Priority Areas, which in 1985
produced the report 'Faith in the CitY, was personally appointed by Dr.
Runde. Its brief was to examine the strengths, insights, problems and
needs of the Church's life and mission in inner city areas. The Commission
took evidence in deprived urban areas throughout the country, and
produced a report which made 38 recommendations to the Church and 23
recommendations to the Government· all designed to improve the quality
of life in urban areas.

In March 1988, the Archbishop set up a Commission to examine the
problem of rural areas. The pattern of village life in England has changed
dramatically in the last 25 years: fewer people are working in agriculture;
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country villages are occupied by a high proportion of commuters; there is
a decrease in the number of clergy working in the rural areas.

Dr. Runde has never lost his enthusiasm for contact with young
people who are' seeking after the faith he represents. He is a frequent
preacher in universities and colleges and a familiar figure meeting and
being questioned by pilgrim groups at Canterbury.

The Archbishop is not only Archbishop of Canterbury, he is also
Bishop of the diocese of Canterbury. It is in this cathedral town in,Kent
that Dr. Runde is to be found on many weekends, carrying out his regular
duties as a diocesan bishop, working with the parish clergy and preaching
in even the smallest country churches.

It is the warmth of these local contacts which sustain Robert Runde
and which prevent him from being cut off from ordinary Church goers by
the formidable workload and the many official duties which come with the
office of Archbishop of Canterbury.

TIiE ARCHBISHOP OF
CANTERBURY'S OVERSEAS

VISITS TO DATE ARE:

1980 Zaire, lor the inauguration of the Anglican province of Burundi,
Rwanda and Zaire.

Ghana, where Dr. Runde met Pope John Paul II for the first
time.

1981 Three weeks in the USA to preside at a conference of the
Anglican primates and to visit the Episcopal Church in the
United States of America.

June: a visit to both the Republic of Ireland and Northern
Ireland.

November: Holland and Belgium, also BNSsels for discussions
with the Commissioners of the European Community in Brussels.
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December: Burma, Hong Keng, China and Sri Lanka.

1982 February: World Council of Churches) Geneva.

April: Nigeria.

July: Istanbul, where Dr. Runde met the Ecumenical Patriarch;
Bulgaria and Romania for visits to Orthodox Churches.

1983 March, April: Hawaii and New Zealand.

July: Canada, for the sixth assembly of the World Council of
Churches in Vancouver.

October: Nairobi, Meeting of Anglican Primates.

November: East and West Germany, for celebrations marking
the five hundredth anniversary of Martin Luther's birth.

December: China, where Dr. Runde preached to newly revived
Chinese Christian Communities and met political leaders
including Madam Chou En Lai and the President, Li Xiannian.

1984 February: Uganda, for the enthronement of Archbishop Yona
Okoth.

March: the eight dioceses of the Anglican Province of the West
Indies. Dr. Runde's pastoral visit included: Belize, the Bahamas,
Turks and Calces Islands, Jamaica, Antigua, Barbados, St. Vincent
and St. Lucia) Grenada, Trinidad and Guyana.

June: Yugoslavia, where Dr. Runcie was the guest of the Serbian
Orthodox Church.

July: Nigeria) for the sixth meeting of the Anglican Consultative
Council.

November: France, as the guest of the President of the French
Episcopal Conference.
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1985 April: Dr. Runde visited the Anglican Church in Australia. His
itinerary included Brisbane, Cairns, Sydney, Canberra,
Melbourne, Hobart and Adelaide.

September: Canada, a coast-to-coast visit including the North
West Territories.

1986 February: A visit to the Church of North India, the Church of
South lndia and the Mar Thoma Church. The itinerary covered
Bombay, Calcutta, Madras, VeIlore, Bangalore, Kotrayam,
Hyderabad and Delhi.

September: South Africa, to attend and preach at the
enthronement of Bishop Desmond Tutu as Archbishop of
Capetown.

1987 April: Singapore, for the seventh meeting of the Anglican
Consultative Council.

May: Japan, for the Centenary Celebrations of the
Nippon Sei Ko Kai (the Anglican Church in Japan).

September: Hungary, as the guest of the Reformed Church.

Egypt, on an ecumenical visit to His Holiness Pope
Shenouda III, the Head of the Coptic Orthodox Church.

October: Korea, to consecrate the Revd. Paul Yoon as
Bishop of Taejon.

1988 January: USA, to give two lectures on Authority in the Church
and in die world today at a conference sponsored by the Trinity
Institute of New York.

February: Australia. Itinerary including Perth, North-West
Australia, Darwin, Alice Springs and Canberra.

June: Moscow, for the Millennium celebrations of the
Baptism of the Church in Russia.
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1989 June: a visit to the Church of the Province of Central Africa
including the three Front-line States of Botswana, Zimbabwe and
Zambia. Also to Malawi.

September: a Visit to Pope John Paul II in Rome.

October: a visit to Philadelphia, USA, for the two
hundredth anniversary celebrations of the American
Episcopal Church.

36




